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THE ORIGIN OF THE YEZIDIS; A QUESTION OF PRIORITY 

In AJSL, XXV (1908-9), 111-56; 218-54, Isya Joseph, Ph.D., pub- 
lished an article entitled Yeztdl Texts. Aside from the texts published and 
translated the main contribution of the article consisted in pointing out and 
translating Sahrastani's section on the Yezidis, which names as their founder 
Yezid ibn Unaisa, whom it characterizes as a member of the Harigite sect. 
This makes the YezSdis an extravagant sect of Islam, within which in their 
origins they were a Ilarigite subsect. The same contention is made much 
of in Isya Joseph's book on Devil Worship (Boston, 1919), both in the Intro- 
duction, pages 18 ff., which, except for very minor changes and misprints is 
identical with the article mentioned, and pages 118 ff., which elaborate the 
statement without adding anything essential (see the review of this book, 
AJTh, XXIII, 552 f.). 

In 1850, Theodor Haarbriicker in his Abu-^Fath c Muh c ammad asch- 
Schahrastdni 's Religionspartheien und Philosophenschulen, Part I, under the 
headings "I. Die Chawaridsch. 7. Die Ibadhija" translated subsection 
"C. Die Jazidija" as follows: "Sie sind die Anhanger des Jazld Ibn Anisa, 
welcher sagte, er halte Freundschaft mit den ersten Muh c akkima vor den 
Azarika, und sage sich los von denen nach jenen mit Ausnahme der Ibadhija, 
denn mit ihnen halte er Freundschaft. Er glaubte, dass Gotteinen Gesandten 
aus der Mitte der Perser schicken und ihm ein Buch offenbaren werde, 
welches bereits im Himmel geschrieben sei, und es ihm als Ganzes mit 
einen Male offenbaren werde, und dass er das Gesetz Muh c ammads des 
Auserwahlten verwerfen und der Religion der im Koran erwahnten Szabia 
folgen werde; das seien aber nicht die Szabia, weiche in c Harran und 
Wasit sich fanden. Jazld hielt aber Freundschaft mit denen von den 
Schriftbesitzern, weiche den Auserwahlten als Propheten anerkannten, 
wenn sie auch nicht zu seinem Glauben iibertraten ; und er behauptete, dass 
diejenigen, weiche Strafen unterliegen, seien es Gleichgesinnte mit ihm 
oder Andere, Unglaubige und Gotzendiener seien, und dass jede Sunde, 
klein oder gross, Gotzendienst sei." Where this translation disagrees in 
points not essential to the main contention with that of Isya Joseph, as 
guaranteed by George F. Moore's supervision in the AJSL article, the 
reading of Joseph is to be preferred. 

Joseph admits that he knows no authority earlier than Sahrastani as 
proof for the contention or any part of it. In 1851 Haarbriicker, libr. laud, 
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Part II, p. 378, called attention to "Abu-'l-Mutzaffar Tahir Ibn Muham- 
mad al-Isfaraini," died 471 a.h. = 1079-80 a.d., while Sahrastanf was not 
born until 479 a.h. = 1086-87 a.d. Broekelmann, Gesch. d. Arab. Lit., 1, 387, 
No. 8, prefers the fuller name listed by Haji Khalfa, ed. Fluegel, Vol. II, 
p. 283, No. 2390: Sahfur ibn Tahir. His book is characterized by Haji 
Khalfa as a small book in fifteen chapters; the nature of its contents is 
sufficiently clear from its title: "Exposition on the religion (i.e., of course, 
Islam) and distinction of the sect that is saved from the sects that perish." 
Haarbriicker used the book in Rodiger's excerpts from the Berlin manu- 
script (No. 2801, as listed by Broekelmann, he. cit.). Pages 416 ff. Haar- 
briicker quotes from Bab 13, fol. 56 ff., of this book to the effect, that "Tah. 
al-Isf. fuhrt . . . . als solche Sekten [which arose in Islam, but are no 
longer accounted as belonging to it] ausser den bereits genannten .... 
noch folgende auf : .... [p. 420] Die Jazidija von den Chawaridsch." 

M. Sprengling 
University of Chicago 



ETYMOLOGICAL MISCELLANIES 

A. Various attempts have been made to account for Greek koAv/x/Jos, 
(is) Latin columba. The word appears to be a fifth-century word, and one 
of its earliest occurrences is in Aristophanes' Birds, page 304. It is there 
found among the enumeration of eighteen birds, between Kepxyys, "the 
common brown-, or screech-owl," and a/MrtAi's, "the Bohemian chatterer." 
Translators have connected the word with Kokvpfiam, "to dive, to plunge 
headlong," and have rendered it by "the diver." In Latin columba (also 
palumbes and palumbis) designates "pigeon, ring-dove." Walde sees in the 
Slavic golabl, "pigeon," a Latin imprint. The Old English culfre, culufre 
(English cvlvre), is regarded by Berneker, Slavisches Etymol. Worterbuch, 
page 323, as being borrowed through Celtic from the Middle Latin columbula, 
Romanic *columbra. Prellwitz (Etymol. Worterbuch der griech. Sprache), 
and others see in koAv/*/?(s an original color-designation, and point in proof of 
this to Old Trussi&n.golimban, "blue," and Russian goluboj, "blue." Homer 
not infrequently mentions the pigeons, but he uses the words ttcAcuu, mAciaSes. 
KoAv/x/3is does not appear to be used earlier than the fifth century. The word 
occurs in Egyptian, however, much earlier, i.e., at the time of Rameses III in 
the twelfth century. In Papyrus Harris I, 20, b, it appears for the first 
time, written gair pt. jjf^^^o i.e., "bird of heaven." In the time of 
Piankhi, c. 728 B.C., the word occurs again in the graphic form Q_ ^ gr pt 
(see, Benson-Gourlay, Temple of Mut, 372, 377) . There can be little doubt 
that we have here the original, and that Greek koAv/u/Jos (is) is borrowed 
from the Egyptian. Coptic preserves the writings crpOMTTE, crpCOMTTI, 
o-pOOMTTE; o-pE, "aves," o-pO-M-TT E = "bird of heaven." That this 



